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IN SEARCH OF REALITY 


FOREWORD 


The constantly growing dissatisfaction with e 
prevalent religious beliefs and standards of morality rna ’J 
well be said to represent a search for reality. ^ ee ' 
those prevalent beliefs and standards are based chief y on 
fantasies - fantasies, moreover, of primitive people o an 
ancient past. It is but natural, therefore, that they have 
always impeded - and continue to impede - instead o 
assisting, the development of true civilization. 


Such civilization can only be based on a philosop y 
of life which, at one and the same time, fully satisfies our 
religious and moral aspirations and is as fully accept a e 
to our reason. It must also be a pragmatically verifiab e 
philosophy, that is, one whose practical application to the 
solution of our problems, both individual and collective, 
will help us to develop' morally and intellectually, as we 
as enable us to lead happier lives. 

It is hoped that the above specifications will be born 
in mind by the readers while analyzing the philosophy o 
life a brief summary of which is presented herewith. 






LOVE 


The assertion that love - and love alone - can 
transform our earth from the proverbial vale of tears into 
a paradise of goodness and happiness is as ancient as the 
legend of the Golden Age, and, hence, has been known to 
mankind since time immemorial. Moreover, it is an asser¬ 
tion which is accepted by many as axiomatic and, besides, 
can be easily verified by an analysis of any unquestionably 
good deed and any unquestionably happy experience. Invar¬ 
iably, both will be found to have been caused by somebody's 
love for somebody or something. Finally, to love and be 
loved is a desire common to all living creatures and by far 
the deepest of such desires. 

Why is it, then, that mankind collectively has never 
availed itself of that magic key to goodness and happiness, 
of which it has known for countless millennia and which its 
own nature keeps impelling it to use? The answer is that 
only very few human beings at any given time appear to 
have understood the nature and properties of love and known 
its laws. In consequence, in all historical societies, the 
pursuit of love has always been, and remains to this day, 
not only haphazard and incompetent - even to the point that 
love's presence often passes unnoticed, or is assumed to 
be where it is not - but hampered by misconceptions, as 
well as customs and laws based on such misconceptions, 
which are inconsistent with or yet destructive of love. 

Obviously, then, no task confronting mankind can 
even remotely approach in its importance that of learning 
what love actually is and how it functions. As a first step 
in that direction. The Church of Aphrodite, whose teachings 
are based on the oldest philosophy of love known to history, 
submits herewith the following assertions for consideration 
and study. 

Love is not - as most people seem to think - just an 
emotion. Love is an energy - indeed, the basic creative 
energy in the cosmos. Life itself is naught else, but the 
blossoming of love. Every living organism exists only 
because it contains love, and the degree of its vitality is 
determined by the amount of love it contains. 
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Like all energies, love requires for steady func¬ 
tioning in any given field the presence of two mutually 
responsive poles, each serving as both the subject and the 
object of the other's love. Parenthetically, this fact means 
that, contrary to the prevalent notion, nobody can love 
himself, and the often heard expression ’’self-love” repre¬ 
sents a contradiction of terms. 

It follows, among other things, that the command¬ 
ment ”Love thy neighbor as thyself” and the so-called 
Golden Rule based on that commandment are meaningless. 
In fact, love only begins when the happiness of its object 
becomes of greater importance to its subject than the 
latter's own happiness; and love impells people to do for 
others far more than they ever expect others to do for 
them. Equally meaningless is the notion that one must love 
his enemies, since an enemy cannot serve as a responding 
pole of love. Finally, it is a grave error to assume - as 
some people do - that it is possible to love an evil thing, or 
yet, evil itself. Evil is naught else but the total absence of 
love, and an evil thing is such because it is void of love. 
Hence, neither evil, nor an evil thing, can either emanate 
or absorb love. 

Objects of human love can be of infinite variety - 
persons, things, phenomena, endeavors, ideals. In conse¬ 
quence, love manifests itself also in an infinite variety of 
ways, but all manifestations and forms of love, however 
much they may differ ostensibly, are identical in substance 
and hence conducive to goodness and happiness. 

One of the most widespread errors is the idea that 
there exist different kinds of love. Particularly disastrous, 
and obviously based on a delusion, is the so-called dualistic 
philosophy which divides all phenomena into spiritual and 
material, and regards those two groups as, not only sub¬ 
stantially different, but antithetical, spiritual phenomena 
being viewed as Divine and lofty, and material phenomena 
as evil and base. It is on the basis of that philosophy that 
the human body is regarded as obscene, and the sexual 
expression of love as wicked. In reality, there is no love 
which is totally void of a sexual element. It is present, 
however unnoticeably, in any form of love, not only for 
persons, but also for things, phenomena and ideals. There 
is a sexual element even in, let us say, love for music or 
the beauty of nature. Conversely, there is no manifestation 
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of love which does not contain what is usually referred to 
as the spiritual element. 

Moreover, it should be noted that from a religious 
point of view, contempt for the human body must be 
adjudged as sacrilegious, since the human body is obvi¬ 
ously one of the Deity's Own creations. It should be noted 
further, that all civilizations in which only the human spirit 
or soul is supposed to be loved, but the human body is held 
in contempt, are marked by extreme cruelty and blood¬ 
thirstiness. To take but one striking example, the Roman 
Catholic Inquisitors maintained that it was love which 
impelled them to torture the heretics' bodies, in order to 
save the latter's souls. 

To this day, we do not hesitate to engage in wars 
and revolutions which result in the slaughter and maiming 
not only of the fighters themselves - many of them, inci¬ 
dentally, peaceable men forced to fight against their own 
will - but also of non-combatants, including women and 
children. 

Even in the realm of sex, contempt for the human 
body defeats completely one of its advocates' rrfajor avowed 
purposes, namely, the prevention of indiscriminate indul¬ 
gence in sexual intercourse. Indeed, it is precisely in 
societies ruled by the dualistic philosophy that such indul¬ 
gence, even if forbidden by law, inevitably becomes 
particularly widespread. The fact is that sexual indulgence 
without love - which may well be likened to a present of 
counterfeit money, or, in some instances, to the serving 
of poisoned food - represents an abuse of - and, hence, 
contempt for - not only the given personalities or souls, 
but also the given bodies and, by the same token, is as 
cruel physically, as it is spiritually or mentally. In short, 
had human beings, in the course of so many centuries, been 
taught, not to despise, but to respect, admire, cherish and 
love the human body, they would long since have, not only 
become incapable of murdering and maiming one another, 
but also cured themselves of most forms of cruelty; and 
modern mankind would by now be well on its way towards a 
new Golden Age. 

Created organisms are only secondary generators 
of love. They can at will direct such love as they possess 
at any object of their own choice, respond or fail to respond 
to the love directed at them and, in responding to such 
love, intensify or weaken it in the process. But they 
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cannot generate love independently, or hold it within them¬ 
selves in a static condition. They must be constantly 
recharged with love; and the only way in which a created 
organism can be recharged with love is to keep discharging 
the love it contains. 

Thus, within a human being, love is in a state of 
constant flux, and its influx stands in direct ratio to its 
outflow. The latter, in its turn, stands in direct ratio to 
the numoer of objects at which it is directed and the inten¬ 
sity with which it is directed at each of those objects. 

Two important facts must be noted in that connec¬ 
tion. First, a human being does not possess any stable 
quantity of love which can be given in perpetuity - as in the 
conventional marriage ceremony, the bride and bridegroom 
are made to promise - to another person. Like any other 
energy, electricity for instance, love is present and func¬ 
tions only when and where it is generated; and it is impos¬ 
sible to know in advance that any two organisms will keep 
exchanging steadily currents of love with each other 
throughout their terrestrial sojourn. 

Second, it is completely erroneous to assume - as 
so many people do - that in order to obtain the maximum 
amount of love from a given person, one must be the only 
object of that person's love, for with the appearance of 
additional objects, each of them will receive from the same 
person a correspondingly diminished share of it. Love in 
any form being deeply absorbing and requiring the expendi¬ 
ture of much time, thought and effort, the number of objects 
at which it can be directed by a single person is of neces¬ 
sity self-limiting. Nevertheless, each new object of love 
represents a new fountainhead of it and, hence, tends to 
intensify - not weaken - the love directed by the same sub¬ 
ject at other objects. 

The presence or absence of love must be determined 
on the basis of its properties and effects. The foremost of 
love's properties is its inseparable union with beauty and 
harmony. Indeed, the three words, ’’love, " ’’beauty” and 
’’harmony,” refer but to different aspects or nuances of one 
single phenomenon. Hence, where beauty and harmony are 
present, so is love. Conversely, the absence of beauty and 
harmony means the absence also of love. 

Further, representing as it does a cosmic absolute 
and, hence, an aim in itself, love's immediate purpose is 
its own fulfillment, perpetuation and growth. Therefore, 
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love cannot be produced for the sake of any ulterior 
motive, however noble, or under any compulsion, however 
forceful. The often heard debate as to whether free love 
should or should not be permitted, is pointless, for there 
is not and cannot be any love but free love - freely given 
and freely taken. Indeed, as the existence of evil in this 
world clearly proves, even the Supreme Deity does not 
possess the power of forcing human beings to love and pur¬ 
sue goodness, or, for that matter, any other given object. 
Thus, all attempts at ordering or demanding love as a duty, 
are but pathetic exercises in total futility. 

The fact that love for the same object automatically 
creates a bond among its subjects is generally recognized 
in connection with virtually all objects (one’s country, 
ideals, pursuits, children, friends), except a person of the 
opposite sex. It is by ho means a universal exception, 
supposedly - as some people maintain - ingrained in human 
nature itself. Societies there are in which a man's friend¬ 
ship for another man is expected to express itself also 
through love for the latter's wife. It is only in societies 
afflicted with the belief in the virtue of so-called chastity 
that the generally accepted law of love under consideration 
is not merely disregarded, but viciously violated, and two 
men who love the same woman (or two women who love the 
same man) are not only allowed, but coerced into hating 
each other. 

Inasmuch as love can only be free, the opposite 
extreme of a man demanding that his friends love his wife 
also represents an error, but one not nearly as destructive 
of love as the cultivation of jealousy. Thus, the not uncom¬ 
mon notion that jealousy is inseparable from love repre¬ 
sents an exact reversal of the truth. In reality, love makes 
its subject incapable of jealousy, nor can a collective pur¬ 
suit of love prove successful unless the given group of 
people first realizes that jealousy is a completely imper¬ 
missible emotion and that a victim of it must be, not 
encouraged, but forbidden to express it and helped in every 
way possible to free himself from it. 

The basic desire which love instills in its subject is 
the blossoming and happiness of its object. In connection 
with an object other than a person - such as an ideal, an 
art, or an endeavor - the desire for its blossoming results 
in the lover's dedication to creative activity in the given 
field. If the object of love happens to be a person, the 
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desire for its happiness impells the lover to deeds of kind¬ 
ness. While focused on the object of love, such deeds of 
kindness automatically extend to anybody and anything in 
any way connected with or resembling that object. Further¬ 
more, love impells its object to strive for harmony, not 
only with its immediate object, but the subject's whole 
environment, while the happiness engendered by love seeks 
to be shared to the maximum extent possible. Hence, love 
imbues its subject with a general attitude of benevolence, 
as well as a deep sense of joy. Thus, the flame of love, 
while brightest at its center, spreads its light in a wide 
circle, embracing everything at all lovable within it. 

Of the many concomitants of love, of particular sig¬ 
nificance are respect and gratitude. It is, of course, pos¬ 
sible to respect or feel grateful to a person whom one does 
not actually love, but it is impossible to love a person 
whom one does not respect and feel grateful to. 

The antithesis of love, beauty and harmony - and 
hence, the source of all man-made evil and suffering - is 
the equally inseparable trinity of hatred, ugliness and dis¬ 
cord. Its foremost manifestation is cruelty. Its prime 
concomitants, anger and a sense of unhappiness. 

One of the most disastrous, as well as ridiculous 
errors - luckily, not very widespread, but still too common - 
is the notion that love and hate are closely akin, or yet, 
virtually identical. That absurdity - which, of course, 
belongs in one category with the belief, already mentioned, 
that jealousy is a concomitant of love - is usually ration¬ 
alized on the ground that both love and hate represent 
strong emotions. With the same kind of logic, we could, 
then, maintain that there is virtually no difference between 
a flower garden and a cesspool, for both emit strong odors. 
In reality, love, as already stated, is not just an emotion, 
but the basic creative energy in the cosmos, while hate is 
actually an emotion and, moreover, a pathological and 
destructive one. 

The fact is that love and evil cannot coexist any 
more than a source of light and darkness can. It cannot be 
light and dark at the same time, in the same place. For 
that very reason, however, the struggle against evil may 
not be made an aim in itself and given for its motivation 
hate for evil and evil doers. The disastrous consequences 
of such attempts can be observed daily in the struggles 
among both individuals and collective groups, including 
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whole nations. A good gardener pulls out the weeds, not 
because he hates them, but because he loves flowers. Were 
a gardener to start hating weeds, he would end by pulling 
out also all his flowers, lest some weeds should hide under 
them. Hate for whatever object is evil; and one cannot 
combat evil with evil any more than one can disperse dark¬ 
ness with darkness. The only effective weapon against evil 
is love for everything that is good and for goodness itself. 
Such love - and such love only - causes evil to disappear, 
the way sunlight disperses the dark of night. 

As already stated, created organisms are only 
secondary generators of love. The only independent and 
inexhaustible Generator of Love - its Prime Source and 
Ultimate Object-is the Supreme Deity and Creator. Indeed, 
the Supreme Deity is also the Creator precisely in virtue 
of being the Generator of the basic creative energy in the 
cosmos. Parenthetically, that fact is in itself a sufficient 
reason - and there are others - for visualizing the Supreme 
Deity, not as a Father God, but the Mother Goddess. 
Indeed, the process of an energy's emanation from its 
source is an organic one. Hence, the cosmos must be 
regarded as a fruit of the Divine Organism - not an arbi¬ 
trarily created artifact; and needless to say, it is only a 
feminine organism which is capable of bearing fruit. 

The fact that the Goddess's creative power is 
derived from Her function as the Prime Source of Love, 
makes it, of course, only natural and proper to refer to 
Her as the Goddess of Love, or the Goddess of Love, Beauty 
and Harmony. Finally, the name "Aphrodite” which means 
"Foam Revealed, " was coined on the basis of the cosmog- 
onal theory that originally our visible world was in a state 
of chaos which culminated in a gigantic explosion, where¬ 
upon the Goddess revealed Herself in the fiery foam of the 
sundered world, imposing the order of harmony upon chaos, 
replacing ugliness with beauty and infusing dead matter 
with the life born of Her love, thus inaugurating the process 
of orderly creation. 

The fact that the Goddess is the Prime Source and 
Ultimate Object of all love means that love for any object 
represents a form of communion with the Goddess, while 
any creative activity impelled by love represents a form of 
worship of the Goddess. Needless to say, such communion 
and such worship can be and often are completely uncon¬ 
scious. The important fact remains that true goodness 
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born of love creates a vital bond between the Goddess and 
the given human being, regardless of the latter's conscious 
beliefs, and that only a human being completely void of 
goodness never communes with or worships the Goddess. 

For the very reason, however, that the Goddess 
Alone is love's Prime Source and Ultimate Object, love for 
any other object, while always conducive to goodness and 
happiness, can never be completely satisfying. Now, it 
happens often enough that a p e r s o n . attempts to love an 
object which proves unresponsive or excessively inade¬ 
quate. Such an attempt, if and when the unresponsiveness 
or inadequacy of the object has been demonstrated beyond 
doubt, should, of course, be abandoned. But too often, 
perfectly adequate objects of love are given up by lovers 
who unconsciously apply to them measurements which only 
the Goddess could fit, and expect from them the complete 
satisfaction which only the Goddess could bestow. Thus, 
so to speak, to confuse a terrestrial object of one's love 
with the Goddess is, of course, a form of idol worship and 
ipso facto doomed to failure. But even more disastrous 
than the idolization of a terrestrial object of love is self¬ 
idolization, that is, the assumption that the love one gives 
must be completely satisfying to its recipient and the con¬ 
sequent expectation of an attitude of worship on the latter's 
part. 

Only a direct, conscious communion with the 
Goddess can satisfy completely all the aspirations of the 
human heart and bring in its wake, not just happiness, but 
bliss. At the same time, a conscious love for the Goddess 
places all the other objects of one's love in the right per¬ 
spective, on the one hand, making one tolerant of their 
limitations and, on the other hand, enabling one to perceive 
the full measure of their goodness - reflection of the 
Goddess Herself in them. 

Love is eternal. Hence, any organism which con¬ 
tains love is potentially immortal. Whether that potential¬ 
ity, as so many churches teach, is realized in one sudden 
leap from this earth to Heaven, seems open to question. It 
may well be that human beings have to undergo repeated 
incarnations on this earth. It may also be that our visible 
world is only a cosmic kindergarten and that we have to 
graduate successively from many worlds until we finally 
ripen for that cosmic core of absolute reality and Divine 
and eternal goodness and happiness, which we call Heaven. 
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But those details hardly matter. The laws of love are 
exactly the same in all those worlds, including Heaven it¬ 
self; and love being eternal, a personality wholly permeated 
with it of necessity becomes eternal also. 

As for the destiny of the human race as a collective, 
terrestrial organism, it must be realized that throughout 
its known history, mankind has been and still is in a state 
of chaos. Obviously, this state of chaos can be ended only 
by the same means which had ended the primordial chaos - 
that is, through mankind's submission to the laws of love, 
beauty and harmony. The difference lies, however, in the 
fact that only inanimate matter and unconscious organisms 
can be forced to obey those laws. As already stated, con¬ 
scious love of conscious beings can only be free - freely 
given and freely taken - and the Goddess Herself does not 
have the power to force us to become as loving and lovable 
as we must in order to emerge from our state of chaos. 

For that very reason, however, it must be clearly 
understood that a conscious and systematic pursuit of love 
can start only in connection with objects which are naturally 
lovable to the given person. A mere pretense at love by 
means of imitating one or another of its outward manifesta¬ 
tions, is at best useless and if engaged in with an ulterior 
motive, may well prove disastrous. Thus, while the 
Goddess is the Prime Source and Ultimate Object of all 
love, such human beings - and their number appears to be 
considerable - as are unaware of the Supreme Deity's 
reality, should not pretend that they love Her. As already 
stated, love for any object does constitute a form of com¬ 
munion with the Goddess - quite real even when totally 
unconscious. Moreover, such unconscious communion can - 
and often enough does - ultimately result in conscious and 
direct communion with the Goddess. 

Finally, even persons who are aware of the 
Goddess's reality and do actually love, worship and com¬ 
mune with Her directly and consciously, must not neglect, 
let alone ignore as of no consequence, other potential 
objects of their love, however seemingly humble. On the 
contrary, persons wholly devoted to the Goddess must con¬ 
tinue to love and cherish everybody and everything at all 
lovable to them. Far from detracting them from their 
communion with the Goddess, such loves will keep intensi¬ 
fying and deepening it, for She it is who has created and is 
manifesting Herself through every object of love. 
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THE DIVINE BEING 


Does the Divine Being actually exist? In our present 
age, many people answer that question in the negative. 
Some can think of the Deity only as an impersonal Force. 
Others are simply unable to visualize any kind of Deity. 
Still others deny the existence of the Deity for specific 
reasons. All religious beliefs - such people usually claim - 
are an outgrowth of the fears and superstitions of primitive 
savages and irreconcilable with scientific facts and the 
rational point of view. Supposedly, science has proved that 
our world is the accidental result of a cosmic explosion and 
the subsequent interaction of blind forces. Supposedly, 
science has proved also that our world is a dead mechanism 
ruled by an inexorable law of cause and effect, with every 
cause inevitably producing its only possible effect. In such 
a mechanical world, there is neither any need of, nor any 
room for, any Deity. 

It is true that the general tenor of modern science 
has until recently been, and in some scientific circles still 
remains, anti-religious. The real reason for that, how¬ 
ever, may well be the originally hostile attitude towards 
science on the part of the Christian Churches, as well as 
certain Christian teachings which do appear to be irrecon¬ 
cilable with scientifically established facts and some of 
which may even be objected to also on religious and moral 
grounds. But surely, a case of food poisoning would not 
justify the conclusion that we should refrain from eating, 
altogether. Besides, anti-religious philosophers seem to 
be in error on other counts also. 

To begin with, religion is not an outgrowth of the 
fears and superstitions of primitive savages. In fact, all 
primitive savages known to us are staunch materialists and 
religion among them, to quote Sir James Frazer, is "con- 
spicuously absent. " Moreover, the oldest religion known 
to us, namely, the religion of Aphrodite, is an avowed cult 
of love, beauty, harmony and happiness, and, by the same 
token, totally free of any fears and superstitions. 

Secondly, our scientific knowledge remains far too 
limited to permit the construction of a definite cosmic 
philosophy. The moment we begin to talk, not of individual 
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phenomena accessible to scientific investigation, but of the 
cosmos as a whole, we leave the realm of science and 
enter that of metaphysics. Hence, materialism is just as 
metaphysical as and no more scientific than religion. As 
for the rationalistic aspect of it, the belief that our complex 
and orderly universe represents the accidental result of a 
cosmic explosion is - as some sage has pointed out - about 
as rational as would be the notion that the Oxford dictionary 
represents the accidental result of an explosion in a 
printer*s shop. 

Still further, the so-called Planck-Einstein quantum 
theory, generally accepted by the scientific world, leads to 
the conclusion that the world is not ruled by a mechanical 
law of cause and effect, because every given cause permits 
of a variety of effects and no mechanical force appears to 
determine which of the several possible effects will actually 
take place. In the words of Sir James Jeans, the Planck- 
Einstein theory has "marked the end of the mechanical age 
of science, and the opening of a new era." In his book. The 
New Background of Science , Sir James states: "Our last 
impression of nature, before we began to take our human 
spectacles off, was an ocean of mechanism surrounding us 
on all sides. As we gradually discard our spectacles, we 
see mechanical concepts continually giving place to mental. 
If from the nature of things we can never discard them 
entirely, we may yet conjecture that the effect of doing so 
would be the total disappearance of matter and mechanism, 
mind ruling supreme and alone. " 

Sir Arthur Eddington goes even further, declaring 
that the universe as expressed in mathematical symbols by 
modern science, contains "a spirit in which truth has its 
shrine, with potentialities of self-fulfillment in its response 
to beauty and right. " 

To speak of a cosmic mind, of a spirit in which 
truth has its shrine, means in plain language to speak of 
the Deity - indeed, of the Divine Being or Personality, 
since the concept of an impersonal mind would be mani¬ 
festly absurd. At the same time, the substitution of the 
law of probability for that of mechanical necessity demands 
the conclusion that there must exist a cosmic agency which 
is making the right choice among the different and inces¬ 
santly arising possibilities of the cosmic development. 
Clearly such an agency could serve such a purpose only if 
possessed of the ability to think, as well as of enormous 
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knowledge, deep understanding, foresight, a will and the 
capacity to exercise that will. As clearly, an agency with 
such attributes could only be a creation of the cosmic 
mind - that is, of the Divine Being. 

Nor is it only in the light of the discoveries of 
modern science that the cosmogony and cosmology of 
materialism must be adjudged philosophically untenable. 
Indeed, the assumption that life has arisen out of a lifeless 
vacuum is hardly rational; and its irrationality becomes all 
the more apparent when we look at the higher forms of life 
and especially at ourselves - human beings. 

Parenthetically, modern investigators of so-called 
psychic phenomena, such as Frederic W. H. Myers, and 
of extrasensory perception, chief among them. Dr. J. B. 
Rhine and Dr. S. G. Soal, have come very close to proving 
that the human mind can and often does function quite inde¬ 
pendently from the human body and, in all probability, sur¬ 
vives it. Thus, in connection with the human being, as with 
the cosmos, mechanical concepts are giving way to mental 
and matter begins to appear comparatively unimportant. 
But again even without those recent discoveries, the facts 
of human personality, human thought, intelligence, will, 
moral aspirations, would all be totally inexplicable in any 
cosmos other than one created by a cosmic Personality. 
Yet, personality is not even an exclusively human attribute. 
On the contrary, animate life does not exist, nor can be 
imagined in any, but personalized form. 

Moral aspirations, that is, a yearning for goodness, 
common to most human beings and observable even in 
animals, would also represent a complete puzzle in the 
cosmos pictured by materialism. One could not discover 
in it any source for the very concepts of good and evil, let 
alone any criterion for differentiating between the two. 
Moreover, in all human societies of the past and present, 
many an evil person has achieved wealth, power and, para¬ 
doxically, even popularity, while truly good persons are 
often either ignored, or taken unfair advantage of, or yet 
persecuted. If, on top of that, everybody's ultimate fate 
were identical, namely, complete extinction, f, the wicked, " 
as Socrates aptly observed, "would have a good bargain in 
dying," while the pursuit of goodness could only be an 
eccentricity which some people might adjudge noble, but 
others, plainly foolish. 
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Thus, on a purely rational basis, the longing for 
goodness constitutes strong evidence of the existence, not 
only of the Divine Being as the only rationally possible 
source and true examplar of goodness, but also of a world 
or worlds in which goodness, as it logically should, cul¬ 
minates in the attainment of complete happiness. But if so, 
our visible world must be viewed as real only in a relative 
sense. That conclusion is further confirmed by the fact 
that nothing in our world is eternal, for only that which is 
eternal can be said to be real in the absolute sense. It fol¬ 
lows that, whatever the number of worlds which are real 
only in a relative sense, there must exist a cosmic core of 
absolute reality and, by the same token, of eternal life. It 
is that core which we can equate with the religious concept 
of Heaven, that is the Divine abode wherein the Divine 
Being is tangibly present. 

Obviously, if the Divine Being actually exists, 
religion is based on the perception of truth and, in all 
probability, finds its origin not in any considerations of a 
philosophical nature, such as adduced here, let alone in 
anybody's fears and superstitions, but in actual communion 
between the Deity and mankind. 

The nature of that communion can perhaps be best 
illustrated by the relationship between an infant and its 
mother. On the one hand, an infant's notion of its mother 
is of necessity a very hazy one. An infant cannot even dis¬ 
tinguish clearly its mother's appearance, let alone have a 
detailed understanding of her physique, or her inner per¬ 
sonality. It knows nothing of its mother's antecedents, way 
of life, environment and activities other than those directly 
related to itself. Altogether, to an infant, its mother is 
hardly more than a vaguely felt presence. On the other 
hand, an infant feeds at its mother's breast, depends on 
her many ministrations and thus is in a state of very real 
communion with her, even if by no means every infant is 
necessarily aware of the fact. 

Indeed, were infants capable of adult reasoning, 
many of them could well refuse to believe that any such 
person as a mother exists at all, assume her ministrations 
to be produced by a mechanical law of cause and effect and 
explain away her responses to their appeals as coincidences. 
Other infants might think of a mother as some impersonal 
force and dismiss as naive the assumption of any close 
similarity between such a force and themselves. Still 
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others, would admit a mother's reality, but not their own 
inability to know and under stand her fully and in conse¬ 
quence proceed to invent a detailed and of necessity foolish 
image of her. 

But there would also be infants, not only convinced 
that a mother is real and a person rather than just a force, 
but determined to base their ideas about her on actual 
experience. An infant even of that type would still be 
unable to prove its conclusions and for practical purposes 
might have to resort to a few axioms and working hypo¬ 
theses. Nevertheless, it would find itself from the very 
first in conscious and loving communion with its mother 
and hence in possession of however limited substantial 
knowledge of her. 

It is, of course, only on such an infant's attitude 
that true religion can be based; and it is on that attitude 
that the religion of Aphrodite in its pure form - that is, as 
taught by Orpheus, preserved in Orphic mysteries and 
maintained by The Church of Aphrodite at the present 
time - is based. Unfortunately, fantastic myths have been 
spun by secular poets about Aphrodite also, but they have 
always been emphatically rejected by the true worshipers 
of the Goddess and Plato in his Republic proposes even the 
suppression of all mythology by the Government as harmful 
to true religion. One may well doubt that such censorship 
would prove either desirable or practicable, but there can 
be no question that various myths - especially those which 
became imbedded in the official teachings of influential 
religious cults - have proved and continue to prove very 
harmful to religion, indeed. 

Thus, the crudely anthropomorphic tales about the 
Divine Being, on the one hand, imbue countless people with 
a completely erroneous concept of the Deity (and, hence, of 
course, also of good and evil), and, on the other hand, 
cause others, including many who claim to be religious, to 
reject the very belief in the Supreme Being as supposedly 
anthropomorphic per se and therefore untenable. But, in 
the first place, as we have endeavored to show in our 
critique of materialism, the world as we know it today is 
wholly inexplicable and altogether impossible in the absence 
of not just a Deity, but precisely the Divine Being. In the 
second place, a religion which does not express itself in 
the worship of and communion with the Deity is nothing but 
a hollow abstraction; and, needless to say, it is impossible 


14 


to worship and hence love and serve, as well as commune 
with, some sort of impersonal Force. Finally, anthropo¬ 
morphism is wrong in ascribing evil human characteristics 
to the Deity - not in assuming the existence of certain simi¬ 
larities between human beings and the Deity. Indeed, every 
creation is of necessity at least a partial revelation of its 
creator. Accordingly, in its true form, the concept of the 
Deity as a Being, or Person, makes not the Deity anthropo¬ 
morphic, but all Divine creation, including the human 
being, theomorphic. 

Again, there is the myth that the world was created 
and is ruled by an omnipotent God without whose will not 
even a sparrow could perish. No amount of casuistry could 
absolve such a God from a direct responsibility for all the 
evil and suffering that has ever existed and still exists in 
the world. Hence, such a creator and cosmic ruler would 
be, not a God, but a Monster. 

In reality, however, the very notion of omnipotence 
is an absurdity. Every characteristic automatically limits 
the power of its possessor. Thus, if we accept the axiom 
that the Deity is the very Source and Supreme Expression 
of all love, we thereby assert that the Deity does not pos¬ 
sess the power of doing anything incompatible with love. In 
like manner, a Deity which is wholly good, does not pos¬ 
sess the power of doing anything evil, and so on. Hence, 
to be omnipotent, a being would have to have no character¬ 
istics of any kind. Needless to say, such a being could 
neither exist nor be imagined. 

Furthermore, the masculine organism is not capable 
of creation. Hence, a masculine Deity - a God - could only 
be thought of as an arbitrary creator who does not give 
birth to things, but invents and fashions them at will. That 
is exactly how all Gods are represented by their respective 
believers. But an arbitrary creator must, once again, be 
held wholly responsible for his creation and all its attri¬ 
butes and characteristics, and it is as impossible to assume 
that the Deity has created and is tolerating evil, as it is to 
assume our visible world to be an arbitrarily fashioned 
artifact. 

To compound the riddle, the same myth tells us that 
at first nobody and nothing existed, except a G o d who, in 
addition to being omnipotent, was also omniscient, morally 
perfect and completely self-sufficient, whence it follows 
that the cosmos at the time was free from evil and 
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suffering, but ultimately, only angels and a comparative 
handful of human souls will attain a state of eternal bliss, 
while myriads of human souls and legions of devils (former 
angels all of them, incidentally) will be relegated to a 
realm of likewise eternal evil and suffering. 

But all such absurdities, riddles and horrors dis¬ 
appear as soon as we turn from morbid fantasies to the 
religion of Aphrodite. We must begin, however, by noting 
one rather self-evident error astonishingly common to all 
existing philosophies, both religious and non-religious, 
except the religion of Aphrodite, That error consists in 
trying to understand the macrocosm and our own position 
in it from a narrowly human point of view as if the macro¬ 
cosm and everything that happens in it derives its meaning 
from and is to be appraised on the basis of its effect upon, 
not only mankind collectively, but every human being indi¬ 
vidually. As well might a flock of parakeets inhabiting a 
Queen's palace, try to understand the construction of that 
palace and all the activity which is taking place in it on the 
assumption that all of it must somehow be related to them - 
the parakeets. 

As already stated in the chapter on love, according 
to the Aphrodisian teaching, the world was created and is 
being developed by the Supreme Deity. If so, it is to the 
Supreme Deity - not to human beings - that the macrocosm 
belongs. Therefore, the macrocosm can be understood only 
on the basis of what it could conceivably mean to and how it 
could affect, not human beings, but the Deity. 

We must realize, of course, that in our present 
state of development, we are no more able to attain a com¬ 
plete understanding of the Supreme Deity and the macro¬ 
cosm than an infant can attain a complete understanding of 
its mother and her environment. But also as an infant in 
regard to its mother, we have substantial reasons for 
accepting certain conclusions about the Godhead as axio¬ 
matic. In particular, we may affirm that the Supreme 
Deity is the very Source of life, love, goodness and happi¬ 
ness. 

We may also affirm that the basic creative energy 
in the cosmos is love, inseparably linked with beauty and 
harmony, which emanates from the Divine Being. Since 
the process of emanation is an organic one, we must view 
the macrocosm, not as a Divinely fashioned artifact, but a 
fruit of the Divine organism and hence owing its existence 
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not to a Divine caprice, but to an organic need of the Divine 
organism. In consequence, we also must visualize the 
Divine Being, not as God, but Goddess, or, more specifi¬ 
cally as the Goddess of Love, Beauty and Harmony. 

As far as evil is concerned, it is naught else, but 
chaos, that is, a negative condition of the absence of order. 
A negative condition - an absence - obviously cannot be 
created, any more than darkness can be created. Further¬ 
more, according to both the Aphrodisian cosmogony and a 
hypothesis accepted by many modern physicists, the pro¬ 
cess of orderly creation was preceded by chaos which cul¬ 
minated in a gigantic explosion. Thus, by imposing the 
order of harmony upon that primordial chaos, changing 
ugliness into beauty and infusing the whole with love auto¬ 
matically productive of life, the Goddess, far from causing 
evil to appear in an originally pure world, started the pro¬ 
cess of creation by transforming a wholly evil world into an 
essentially good one. Nor did Her activity cease as soon as 
the process of orderly creation set in. On the contrary, 
she has continued and still continues to develop it towards 
greater excellence. 

The relationship between the Goddess and the visible 
world may once again be illustrated by that between a 
mother and her child. Having given birth to a child organi- 
c ly, a mother proceeds to take care of it with both her 
body and her mind. So, the Goddess in Her relation with 
our wo rid is both the Universal Cause and the Universal 
Mind. It is the organic activity of the Goddess as the Uni¬ 
versal Cause, the automatic creation and shaping of things 
y e energy of love emanating from Her, which had caused 
the somewhat unripe thinkers of only a very recent past to 
imagine the world to be a dead mechanism ruled exclusively 
by the law of cause and effect; and it is Aphrodite's activity 
m Her role of the Universal Mind which is beginning to be 
perceived by an increasing number of modern scientists. 

All observable creative activity, both organic and 
mental, has for its ultimate purpose the production of a 
thing which will serve as both the object and the subject of 
the creator's love. But what kind of world can be loved by 
and, in its turn, love the Goddess of Love, Beauty and 
Harmony? Obviously, only a world of high moral excel¬ 
lence, in which the chaotic element has shrunk to the role 
of shadows which only serve to accentuate the beauty of 
triumphant light. It follows that contributing to the 


17 



development of our world in that direction constitutes the 
true purpose of everything that exists in it, including man¬ 
kind collectively and every human being individually. 

Inasmuch as love, inseparably linked with beauty 
and harmony, is the only source of goodness, as well as of 
happiness, it follows further that the only way for human 
beings to fulfill the purpose of their existence is to pursue 
love, beauty and harmony and shun their opposites, hatred, 
ugliness and discord. Herein lies also the explanation why 
all evil cannot be eliminated by Divine fiat. One of the 
basic properties of conscious love is that it cannot be 
generated and developed under compulsion of any kind, but 
only through the free choice of every given individual. 

In a society warped by false moral standards, to 
make that choice may not always be easy, as well as lead at 
times to unpleasant or even tragic experiences. But even 
under such adverse conditions, the pursuit of love cannot 
but bring much happiness in its wake also. Again a tempo¬ 
rary conflict with one's environment can never be as 
devastating as a permanent conflict with the basic laws of 
nature, which of necessity means a conflict with one's own 
self. Above all, the deeply joyful fact is that all orga¬ 
nisms - and human beings particularly so - which properly 
serve the basic purpose of their existence, namely, con¬ 
tribute, in whatever way is natural and feasible to them, to 
the development of our world into an object of the Divine 
Being's love and pleasure, automatically move towards 
their own, personal self-fulfillment. 

It seems fitting to conclude this brief summary with 
the following prayer from the Ritual of The Church of 
Aphrodite: 

Towards the luminous foam of a cosmos torn 
asunder by chaos. Thou, O Aphrodite, gentle Goddess of 
Love and Beauty, hast extended the creative force of Thy 
Godhead; and chaos gave way to order, and the blind ele¬ 
ments obedient to Thy law of Love, Beauty and Harmony, 
ceased to destruct and began to create. Ages followed upon 
ages, and the rays of Thy Love, penetrating into the 
furthest recesses of the universe, created new forms of 
life, until appeared the human being - still a creature of 
this visible world, yet filled with a thirst for Thy Divine 
Love and a longing for the goodness and truth of Thy 
Heaven. It is for that love, that goodness and that truth, 
that we ask Thee, O Aphrodite. 
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Hear our prayer, our gentle Mother and Goddess, 
and help us to free our hearts of all hatred, anger and envy, 
of jealousy and greed, of all the remnants of the destructive 
forces of chaos. Hear our prayer, our gentle Mother and 
Goddess, and teach us to love Thee as Thou shouldst be 
loved. Teach us to laud Thee as Thou shouldst be lauded. 
Teach us to serve Thee as Thou shouldst be served; to 
thank Thee, to praise Thee, to bless Thee, as Thou shouldst 
be thanked, praised and blessed. Hear our prayer, our 
gentle Mother and Goddess, and permit us to sense Thy 
holy, beneficent presence. Permit us to see if only a 
glimpse of Thy sweet, radiant smile; to hear if only a faint 
echo of Thy happy, life-giving laughter. 

O Aphrodite, gentle Goddess of Love and Beauty, 
Thou Who has conquered chaos and brought into the world 
truth, goodness and joy, help us to comprehend that truth, 
help us to learn that goodness, help us to partake of that 
joy, by granting us the ineffable bliss of Thy love. 


IMMORTALITY 


The belief in immortality is often dismissed as 
mere wishful thinking. One could, of course, object that 
there exists such a phenomenon as the wish to become 
extinct. In particular, Buddha had converted his disciples 
to an extremely austere concept of virtue by assuring them 
that "the life of a righteous man goes out like the flame of 
a candle." But such an objection may well be rejected as 
quibbling. As already stated, Buddha's basic premise was 
that all existence is inseparable from suffering and that in 
consequence complete self-annihilation was the highest aim 
a human being could set for himself. Such a premise 
obviously represents an entirely negative and hence essen¬ 
tially unnatural point of view. 

The fact seems to be that comparatively few human 
beings can face the certainty of imminent death with com¬ 
plete equanimity, let alone, with pleasure. The usual reac¬ 
tions range from melancholy resignation to deepest gloom 
and even panic. Moreover, a great many people begin to 
worry about, or even fear death long before either their 
age, or the state of their health makes it appear at all 
imminent. Nor can there be much doubt that most people 
think of death not in terms of a transition to some dif¬ 
ferent - and conceivably frightening - kind of existence, but 
as the end of life in any form. 

Thus, we may well accept as correct the assumption 
that at least a very sizable majority of human beings 
actually wish to attain immortality. But nothing could be 
more erroneous than the further assumption of the unreal¬ 
ity of anything which happens to coincide with our wishful 
thinking. In fact, all terrestrial organisms appear to be 
perfectly attuned to their natural needs and actual potenti¬ 
alities, desiring that which they must or can do, but show¬ 
ing no interest in things which they are incapable of 
achieving. For example, all living creatures have to 
breathe and to eat, and the desire to do so is implanted in 
everyone of them. But fish do not try to climb trees, nor 
do bears make any attempts at flying. 

It follows that the wish of so many human beings to 
attain immortality is but one more piece of evidence, to be 
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added to those enumerated in the chapter on the Divine 
Being, that such attainment is actually possible for them. 
But, it may be asked, if most people desire immortality 
and if they actually can achieve it, why is it that apparently 
only a small percentage of them believes in it? 

The main reason for that paradoxical situation is, 
of course, that the complete extinction of life by death has 
all the appearance of an obvious, unquestionable fact. We 
see death transform a living being into an inanimate corpse, 
but we do not see an immortal soul emerge from that 
corpse. What could be more rational than to conclude and 
more natural than to feel that the given person has ceased 
to exist. 

One may wonder, however, in that connection, how 
often a caterpillar has a chance to observe the emergence 
of a butterfly from a cocoon, or, indeed, whether it can 
apprehend a butterfly even when such an emergence occurs 
in its presence. In all probability, therefore, to most 
caterpillars, were they possessed of human reason, it 
would also seem obvious that they will end their days as 
very dead cocoons. 

The fact is, of course, that neither science, nor 
technology could have attained their present high level of 
development without having ceased to rely on the seemingly 
obvious, starting with the obvious flatness of our earth and 
the equally obvious revolution of the sun around it. 

To perceive and assert a truth based on nothing 
obvious, or yet irreconcilable with the seemingly obvious, 
requires both imagination and daring. Einstein pointed out 
that he had not discovered, but invented his theory whose 
truth, by the way, remained in question until the explosion 
of the first atom bomb. Sir James Joans spoke of the 
impossibility of perceiving the true nature of the universe, 
without first discarding our "human spectacles . 11 

Admittedly, such perceptive imagination is a rare 
gift. Not.so, futile fantasy unrelated to reality, which even 
most children possess in a high measure, and whose free 
use in the realm of religion has brought about a widespread 
mistrust of all imaginative approach to factual problems. 

In the two previous chapters, we have already 
pointed out the disastrous effects of the fantasies in which 
Christian theology abounds - the false concept of love, and 
hence of virtue, born of the notion that Heaven is the 
spiritual antithesis of the supposedly wicked material 
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world, the absurd and immoral characteristics and activi¬ 
ties attributed to the Divine Being, which make the very 
existence of that Being unbelievable to so many. 

Needless to say, anything conducive to atheism is 
ipso facto destructive of the belief in immortality. But 
Christianity - at least, in its original form - makes the 
acceptance of such a belief most difficult, in a direct way 
also. For example, it tells us that nobody can escape 
immortality, but only a small elite will achieve eternal 
bliss, while the rest will be doomed to eternal tortures. 
But only persons lacking all compassion and, hence, all 
goodness, could be at all happy, let alone, blissfully so, 
knowing that countless millions of their fellow human beings 
are suffering and will suffer forever in hell. 

Moreover, the very means by which one can become 
a member of that dubious elite are equally baffling and dis¬ 
couraging. On the one hand, Christians were told that 
nobody could be saved without abstaining from all evil and 
loving everybody, including their enemies, but, on the 
other hand, they were also told that salvation could only be 
granted by Divine grace; and, as the case of the man 
crucified with Christ showed, such grace could be won even 
by a professional murderer and rapist by simply professing 
one's faith in Christ's divinity. 

In line with that proposition, the early Church 
devised - and some Churches still practice - magical rites 
which guarantee salvation by Divine grace, but without 
which salvation was declared impossible even for the 
veriest saints. As a result, according to such Churches, 
the worst of malefactors will be admitted to Heaven if he 
repents - be it even as the crucified criminal in his last 
hour - and undergoes the necessary rites, while an innocent 
infant who dies without such rites goes straight to hell. 

To complicate matters, Christ himself had stated 
that a sin against the Holy Ghost could not be forgiven under 
any circumstances, and for some incomprehensible reason, 
the Church had declared suicide to constitute such a sin. 
The practical consequences of that dogma were accidentally, 
but strikingly demonstrated as recently as some twenty-five 
years ago. On the same day, a New York gangster with 
many murders on his conscience was solemnly buried in a 
gilded casket, a monsignor presiding at the rites, while a 
much liked and respected Long Island housewife was refused 
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Christian burial on a mere suspicion - never verified - that 
she might have committed suicide. 

It is hardly surprising therefore that when the pro¬ 
fession of Christianity was made obligatory for all subjects 
of the Emperors of Byzantium, there developed among 
them the practice of cursing the Holy Ghost. The idea was 
that, having thus irretrievably doomed himself to eternal 
tortures, a person could dismiss all thoughts of the Beyond 
and lead whatever kind of terrestrial life he pleased. The 
modern "God-is-dead 1 ' movement looks like a watered 
down version of the same idea. 

Only the philosophically minded, however, are 
likely to go to the trouble of either cursing or burying God, 
or yet declaring the Divine Being a myth, and immortality 
an impossibility. ’ The rank and file prefer not to engage in 
such complex and disturbing cogitations. Nevertheless, to 
a great number even of churchgoers, the Beyond becomes 
unimaginable and unreal, while death, by the same token, 
acquires the gloomy aspect of complete extinction. 

At this point again, one is led to wonder whether 
caterpillars, if endowed with human reasoning powers, 
could not be persuaded rather easily of their ultimate 
transformation into butterflies, were they given the true 
facts; and, conversely, whether such transformation would 
not become unimaginable to them if coupled with the teach¬ 
ing that the sky represents a spiritual antithesis of the 
earth and that in order to become a butterfly a caterpillar 
must despise all things terrestrial, repress all its natural 
desires and, in addition, win the good graces of some great 
hawk; all of it topped by the warning that a caterpillar which 
fails to become a butterfly will be pecked at in all eternity 
by a flock of crows. 

In the Aphrodisian belief, the attainment of immor¬ 
tality - that is, of life in the Goddess's Heaven - is a purely 
natural process. Inasmuch as all life is but the blossoming 
of love, and love is eternal, every living organism is 
potentially immortal. But Heaven is the universal core of 
absolute reality, wholly permeated by love and, by the same 
token, free of all perceptible evil. Obviously, only an 
organism permeated by love to the same degree - and, 
hence, also free of all perceptible evil - can become a 
denizen of Heaven. Indeed, an insufficiency of love in a 
given organism means the presence of at least some 
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perceptible evil. Were such an organism to enter it. 
Heaven would immediately cease to be such. 

Even so, we must not imagine some kind of Cerberus 
or archangel with a fiery sword keeping out of Heaven 
souls likely to contaminate it with evil. The fact is that an 
insufficiency of love results in a corresponding degree of 
weakness. Therefore, an organism lacking sufficient 
strength could not withstand the intensity of life in Heaven, 
just as an electric appliance could not withstand voltage 
which exceeds its capacity. 

Again, inasmuch as love can only be free, immor¬ 
tality cannot be either granted by Divine fiat, or refused by 
Divine caprice. It can only be attained by the organism it¬ 
self and even then, not through a conscious pursuit of it as 
an aim in itself, but incidentally, through the pursuit of 
love, beauty and harmony. 

It may be asked whether any human being is free of 
all perceptible evil at the time of his death and, hence, 
whether in the Aphrodisian concept of it the attainment of 
immortality does not become a pure abstraction. But let 
us ask the opposite question, namely, whether any human 
being, at the time of his death, is totally void of love. Both 
questions would seem to call for exactly the same answer: 
’’Perhaps, a handful. Perhaps, none." 

But a human soul which is not totally void of love 
cannot, by the same token, be totally void of life. Thus, 
we arrive at the picture of millions of human souls which 
survive their terrestrial bodies while not yet ripe for 
Heaven. 

In trying to visualize their destiny - which is, of 
course, the destiny of most of us - on the basis of the 
Aphrodisian teaching, we may well start by dismissing all 
infernoes and purgatories of various cults as fantasies of a 
plainly pathological kind. Needless to say, in a cosmos in 
which life represents the blossoming of love, there can be 
neither beings wholly evil, such as the various devils and 
satans, nor realms of unrelieved suffering. 

Furthermore, in a cosmos in which the destiny of 
every organism is determined by the degree to which it 
chooses to augment or diminish its love content, punish¬ 
ment by Divine fiat is as inconceivable as reward by such 
fiat. Even as the attainment of Heavenly bliss can only be 
a concomitant of the given organism's sufficient degree of 
development, so the only conceivable form of cosmic 
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punishment is the frustration incidental to alack of such 
development. Thus, the basic problem is not how a soul 
which has survived its body is to be rewarded or punished, 
but of what kind of existence it has made itself organically 
capable. 

Observing the human scene, one cannot help but 
suspect that a considerable percentage of human souls leave 
their bodies, while still insufficiently developed for any 
existence but the terrestrial. The belief in repeated incar¬ 
nations on earth is both ancient and persistent and at the 
present time is being made steadily more impressive by 
the evidence which the strictly scientific research con¬ 
ducted by Dr. Ian Stevenson keeps yielding. 

To some, the prospect of having to be born again on 
this earth may seem disappointing, but upon due reflection 
we may well realize that it is something to look forward to. 
Indeed, it seems that few are the persons who in their old 
age are free of regrets as they reflect upon the errors, and 
perhaps even wrongs, they have committed and the oppor¬ 
tunities they have missed; and such regrets can become 
truly bitter if coupled with the often heard assumption that 
we have but one life to live. By contrast, they lose much 
of their sting if we substitute for that mournful belief the 
cheering hope for better luck next time. 

Nor will it be a matter of just better luck, for, while 
very few people have any distinct recollections of their past 
incarnations - and, undoubtedly, fortunately so - such 
increase in goodness, ability and wisdom as they had 
attained in the course of them, become ingrained in their 
personalities with the result that every return to this earth 
is likely to prove more fruitful and pleasant. 

In any case, such a return is merely a possibility it 
seems wise to be prepared for, since nobody can objectively 
evaluate his own level of development. But our observation 
that it seems difficult, if at all possible, to find a human 
being completely free of perceptible evil, does not mean 
that no human being attains a high degree of moral develop¬ 
ment. On the contrary, it is impossible to live for any 
length of time, without encountering - in all walks of life, 
moreover - persons whose goodness clearly outweighs, and 
by far, whatever negative traits they still happen to pos¬ 
sess. 

The presence in our midst of such bright spirits 
who, while perhaps also not yet ripe for Heaven, have 
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attained as high a degree of moral development as it seems 
reasonable to expect of anybody on this earth, strongly 
suggests that the macrocosm does not - as most religious 
cults maintain - consist of only two realms, our visible 
world and Heaven, but at least of three, one of which, while 
not yet Heaven, is superior to our visible world. 

Indeed, one may conjecture that there exists, not 
just one, but a number of such worlds between our visible 
one and Heaven, very much in the manner of various 
schools, each of which must be graduated from by an 
aspiring Doctor of Philosophy. If so, our earth might well 
be the equivalent of a grammar school (unless it be nothing 
more than a kindergarten), which supposition, by the way, 
removes the difficulty of imagining the typical human being 
with his many limitations and imperfections become an im¬ 
mortal denizen of Heaven. We should be no less baffled, 
were we to assume that an aspiring Ph. D. is to realize his 
ambition immediately upon his graduation from grammar 
school - let alone, from a kindergarten. 

In any case, the concept of the terrestrial world as 
a school in which one is expected to start developing for 
adult life in Heaven, precludes the befuddling absurdities 
and consequent artificial dilemmas of predominant theolo¬ 
gies and places the whole process of the gradual rise 
towards immortality into proper focus. 

Thus, a school is not an antithesis, but an ante¬ 
chamber of that world which the students will enter upon 
final graduation. There is no substantial difference between 
an adult and a child, nor between the basic rules of conduct 
which both must observe. A school diploma cannot be 
obtained by any magic, or by the grace of the school prin¬ 
cipal, nor is it refused by way of punishment. It is the 
student's own work and behavior which determines whether 
he will graduate - and, if so, with what kind of grades - or 
flunk out. 

To be sure, the work of a student does not possess 
the intrinsic value of the work of an adult, in the sense that 
a student does not contribute to the development of art, or 
science, or philosophy, or engage in some profession, or 
politics, or business. But it does not follow that a student 
may - let alone, should - consider his work meaningless; 
just as his awareness of the fact that he will stay in school 
for only a limited number of years would not justify him in 
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regarding the school itself as unreal and unworthy of his. 
respect and affection. 

The fact is, of course, that the student most likely 
to graduate successfully is one who loves his school, is 
happy in it, is interested in his work and applies himself to 
it with zest and diligence. Further, not only is the learn¬ 
ing of things, while only preparatory in nature, of vast 
importance to the student, but some of the aspects of life 
and work in school do possess intrinsic value - the forming 
of friendships, the pleasure which a successful student's 
work gives to his parents and teachers, his own enjoyment 
of his progress. 

Boundless permissiveness is, of course, impossible 
in a good school, but so is it in the adult world. However, 
a competent pedagogue will teach a student to repress only 
his negative, destructive, and, hence, unnatural desires. 
But a student's natural talents and constructive aspirations, 
such a pedagogue will, on the contrary, do his best to 
develop and encourage. 

Occasionally, a student has to be induced to work 
harder than he might wish. Inevitably, every study entails 
a certain amount of dull work. But neither difficulty, nor 
dullness are regarded by teachers as necessary or meri¬ 
torious in themselves. Indeed, a good teacher tries to 
make his pupils' work as easy and interesting as possible; 
and he will be only too glad if his pupils themselves devise 
some ways of making their work more enjoyable. Nor is a 
good school a place of work only. Games and entertain¬ 
ments are not only permitted, but even taught. 

Erroneous ideas are harmful, not only in their 
direct effect, but also because of the kinds of reaction which 
they engender. Thus, the reaction to Christian austerity 
and puritanism often takes the form of a pursuit of merely 
outward manifestations of terrestrial joys, in complete dis¬ 
regard of their substance. A particularly striking example 
is the often encountered obsession with sexual indulgence 
devoid of love and necessarily leading to a frustration even 
greater than that of sexual repression. 

But such aberrations also are precluded by the 
concept of our world as a school, for every normal child is 
well aware of the fact that a school is not a playground, or 
a circus, and that, although he may have fun in it, his 
prime purpose of attending it is to acquire an education. 
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Finally, there is the matter of graduation. In such 
institutions of learning as put no time limit on the acquisi¬ 
tion of a diploma, a well known phenomenon is the so-called 
’’eternal student" who keeps dodging graduation. Nor is 
such a student necessarily a dunce unable to pass the 
necessary examinations. He may even be an excellent 
scholar, but is either excessively fond of his school, or 
reluctant to assume the responsibilities and face the uncer¬ 
tainties of adult life. 

Whatever his reasons, the eternal student is, of 
course, an absurd and pathetic figure. The normal student, 
however fond he may be of his school and uncertain of his 
future, nevertheless is not only willing, but eager to enter 
the adult world and turn from mere self-training to work of 
direct and intrinsic worth to society and to himself. 

Up to this point, our good student of a good school 
has provided us with so exact an illustration of the Aphro- 
disian attitude towards terrestrial life as to require no 
further elucidation. But when it comes to graduation, we 
find that the terrestrial version of it is not quite adequate 
as an illustration of our graduation from the visible world 
to the Beyond. The difference between those two kinds of 
graduation lies in the fact that a student becomes well 
familiar with the adult world while he is still in school, but 
we have no data for visualizing life in the Beyond, in any 
detail. 

Nevertheless, a so to speak cosmic eternal student, 
that is, an old person who desperately clings to terrestrial 
life, even if its prolongation has become manifestly use¬ 
less, or yet burdensome, not only to himself, but also to 
his loved ones, is a figure even more pathetic than an eter¬ 
nal student of a university. 

What is more, excessive attachment to terrestrial 
existence on the part of human beings of all ages can, under 
certain circumstances, become not merely pathetic, but 
disastrous. Thus, it represents one of the important fac¬ 
tors in the establishment and maintainance of tyrannical 
governments. Indeed, terror can serve as an effective 
political weapon only in the presence among the population 
of the given country of a high percentage of people who are 
so attached to life on earth as to be willing for the sake of 
prolonging it to undergo any privations and humiliations 
and, worst of all, to abandon all moral principles. 
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In pursuit of personal safety - often a vain one - 
such people will denounce to the authorities their own rela¬ 
tives and friends, or even, if arrested themselves, torture 
and murder their fellow prisoners. There is a case on 
record of an inmate of a Nazi concentration camp who 
managed to prolong his miserable existence by two weeks, 
by getting his own mother put in his place on one of the 
trains which carried the prisoners to the gas chambers. 

The attempt made by some to explain such behavior 
as caused by the instinct of self-preservation does not 
make it any less horrible and is, of course, entirely invalid 
from a religious point of view, for in a person faced with 
the choice of preserving either his body, which he will ulti¬ 
mately lose anyway, or his potentially immortal soul, that 
instinct would, of course, dictate the preservation of the 
latter. 

From a religious point of view, desperate clinging 
to terrestrial life may also be illustrated by a weary and 
hungry vagabond who on a cold and stormy night finds him 
self approaching a magnificent mansion aglow with lights, 
sees its door open and a beautiful hostess beckon to him to 
come in, but, instead of doing so, bursts into tears and 
starts pleading that he may be allowed to remain hungry 
and weary and stay out in the freezing rain if only a little 
longer. 

Finally, our ignorance of any details concerning lite 
in the Beyond does not mean that we can have no idea at all 
as to what awaits us there. The substance of life in the 
Beyond can be easily visualized on the basis of the follow¬ 
ing assertions of the religion of Aphrodite: that throughout 
the macrocosm, including Heaven itself, both goodness and 
happiness are attainable through the pursuit of love, beauty 
and harmony; that the degree of our vitality stands in direct 
ratio to the amount of love which we contain, or, more 
exactly, which we keep absorbing and emanating; and, that 
the whole macrocosm, including our visible world, is an 
organic Divine creation which means, among other things, 
that all terrestrial joys, as well as those of any intermedi¬ 
ary world or worlds between our earth and Heaven, are 
such in virtue of being but reflections of Heavenly joys. 

It follows, that the nearer we approach Heaven - 
and we shall be much nearer to Heaven as soon as we rise 
from this earth to any part or phase of the Beyond - the 
more intensely alive, that is, the more loving and lovable 
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and correspondingly better, happier and more creative we 
become and that in leaving this earth we are not parting 
from its joys, but, on the contrary, will find them all in a 
superior form. 

We do not know what the Beyond looks like, but we 
know our earth to be beautiful and therefore can be certain 
that the Beyond is also beautiful - indeed, more beautiful, 
by far. We do not know what the denizens of the Beyond 
look like. Parenthetically, we do not even know whether 
all of them are former terrestrial beings. Conceivably, 
some of them may have originated in the Beyond like the 
minor divinities or angels in whose existence human beings 
have believed since time immemorial. But we can be cer¬ 
tain that, whatever their origin, all denizens of the Beyond 
are handsomer, wiser, more creative and, above all, more 
loving and lovable than anybody we have known on this 
earth. There can also be no doubt that we shall find among 
them our terrestrial lovers and beloved ones, but, once 
again, even more loving and lovable than we have known 
them to be. 

Again, we have no idea how the denizens of the 
Beyond apprehend, communicate with and love one another, 
in what manner they cognize and create, by what methods 
they produce, let us say, music. But we can be certain 
that music is not only produced and heard in the Beyond, 
but is of such power and beauty as to make, by comparison, 
the best terrestrial music sound like the chirping of spar¬ 
rows. The same is true of everything else that gives us 
joy on this earth, including, of course, the sexual expres¬ 
sion of love. 

On the assumption that our visible world represents 
the macrocosm in its entirety, human life may well be 
symbolized by a landscape which, while attractive in spots, 
is made indistinct and melancholy by a blanket of grey fog. 
But as soon as we realize that the death of a human body 
does not result in the extinction of the given personality, 
that a much fuller and happier form of existence in a world 
or worlds far superior to the visible one awaits us and that 
sooner or later we shall stand face to face with the Very 
Source of life - life eternally triumphant like the trinity of 
love, beauty and harmony of which it is but the blossoming- 
the fog lifts and bright sunshine reveals to us a scene of 
dazzling beauty and overwhelming joyfulness. 
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APPENDIX 


EXPLANATORY NOTE 


The origin of the religion of Aphrodite is lost in 
pre-history. No matter how far into the past we penetrate, 
we find that religion in one form or another, in all parts of 
the world, but always connected with the legend that it had 
been brought to the given country from the outside. 

To Greece, the religion of Aphrodite was brought by 
Orpheus. Horace refers to him as "the Sacred Messenger 
of the Gods, who had reclaimed the Greeks from a rude and 
savage life. M Significantly, it is also to Orpheus that the 
Greeks attributed their knowledge of agriculture and the 
diatonic scale of music. Orpheus himself called his teach¬ 
ing, "the religion of the Golden age, " and stated that the 
people of that Age were so good and so happy for the very 
reason that they worshiped Aphrodite and Aphrodite Alone. 

Unhappily, not even the Greeks - among whom the 
Aphrodisian influence was particularly strong - realized 
the importance of worshiping Aphrodite Alone. Like most 
other nations, they merely added Aphrodite to their 
Pantheon. A tragic situation developed in Palestine. Sup¬ 
posedly introduced by King Solomon, the worship of Aphro¬ 
dite - or Ashtoreth, as the Jews called the Goddess - 
aroused the bitter enmity of some influential religious 
leaders who felt that it constituted treason to Jehovah. 

That enmity towards the religion of Aphrodite was 
inherited by the Christian Church. It did not dismiss 
Aphrodite as a mythical being. On the contrary, it declared 
the Goddess to be a real and most powerful Divinity, but 
One hostile to Christ. In the 6th century, the worship of 
Aphrodite was forbidden under severest penalties by 
Emperor Justinian. But it was kept alive throughout the 
centuries by peasants in remote villages and by secret 
societies in urban centers. In Asia, Aphrodite continued 
to be and still is openly worshiped under the name of 
Kwanon. 

Paradoxically, the Christian Church itself bor¬ 
rowed - and thus preserved - many concepts, symbols and 
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rites of the religion of Aphrodite. Indeed, Christianity's 
chief Deity, the Holy Ghost, is but a pale and slightly dis¬ 
torted copy of Aphrodite, while the Dove which traditionally 
symbolizes the Holy Ghost, is an exact replica of 
Aphrodite's Dove. Other Christian Divinities which 
resemble Aphrodite in various degrees, are, the Holy 
Sophia, Logos and the Holy Virgin. Even the cross itself - 
the oldest known symbol of love - was borrowed by the 
Christians (whose original emblem was a fish) from the 
Aphrodisian symbology. 

On May 6th, 1938, the open worship of Aphrodite in 
the Christian world was restored through the founding of 
The Church of Aphrodite, in West Hempstead, Long Island. 
On October 4th, 1939, The Church was formally recognized 
by the State of New York through the grant of a charter to 
the first Aphrodisian congregation. Long Island Church of 
Aphrodite. In 1950, the headquarters of The Church of 
Aphrodite were transferred to Cassville, New Jersey; and 
in 1963, to Charlottesville, Virginia. 

While the official literature of The Church of 
Aphrodite comprises several volumes (for the present still 
in manuscript form) its Credenda are limited to: The 
Aphrodisian Credo , The Twenty-One Aphrodisian Articles 
Q j Faith , The Basic Assertions of the Religion of Aphrodite 
(all three appended herewith) and the statements of dog¬ 
matic nature contained in The Ritual of The Church of 
Aphrodite. 
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THE APHRODISIAN CREDO 


I believe: 

In Aphrodite, the flower-faced, sweetly smiling, 
laughter-loving Goddess of Love and Beauty, the self- 
existent, eternal and Only Supreme Deity, Creator and 
Mother of the cosmos, the Universal Cause, the Universal 
Mind, the Source of all life and all positive and creative 
forces of nature, the Fountainhead of all happiness and joy; 

Aphrodite Whose Love and Beauty, inseparably 
linked with Harmony in the eternal Trinity of the only abso¬ 
lute, immutable Good and Truth, are creating a world 
wherein all evil - which is but a remnant of the primordial 
chaos - will disappear and goodness and happiness reign 
supreme and unchallenged; 

Aphrodite Whose presence in the cosmos all living 
creatures have always felt, for Whose gentle Spirit they 
have always yearned. Whom Alone they have always wor¬ 
shiped under different guises and names. Whose Heavenly 
Realm of supreme reality and eternal bliss they can enter 
as immortal beings by following the call of Her Divine Love 
instilled in their souls, their minds and their bodies. 


THE TWENTY-ONE APHRODISIAN ARTICLES OF FAITH 


1. Aphrodite is the Goddess of Love and Beauty. 
Life is the blossoming of Love. Goodness is the pursuit of 
Love. Happiness is the fulfillment of Love. Love is the 
primal creative force in the universe. Nothing which is not 
eternal possesses absolute reality. Love alone is eternal. 

2. Aphrodite is the Goddess of Love and Beauty. 
All love begets Beauty. All beauty begets Love. There 
can be no love without Beauty, and no beauty without Love. 
Love is Harmony. Harmony is Beauty. Love, Beauty and 
Harmony are an inseparable and eternal Trinity which is 
the core of all reality and truth, the essence of all goodness 
and the source of all happiness. 
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3. Aphrodite is the Goddess of Love and Beauty. 
Love emanates from the Goddess of Love as warmth 
emanates from fire. Beauty radiates from the Goddess of 
Beauty as light radiates from the sun. Harmony flows 
from the Goddess of Love and Beauty as fragrance flows 
from a flower. 

4. The Goddess of Love is the Prime source of all 
love. The Goddess of Love is the Ultimate Object of all 
love. The Goddess of Love is Love's Supreme Expression. 

5. Aphrodite, the flower-faced, the sweetly smiling, 
the laughter-loving Goddess of Love and Beauty, is the 
self-existent, eternal and Only Supreme Deity, Creator 
and Mother of the cosmos, the Universal Cause, the Uni¬ 
versal Mind, the Source of all life and all positive and 
creative forces of nature, the Fountainhead of sill happiness 
and joy. 

6. Aphrodite is the Supreme Deity Whose presence 
in the cosmos all living creatures have always felt, for 
Whose gentle Spirit they have always yearned. Whom Alone 
they have always worshiped under different guises and 
names. 


7. For, there is no Supreme Deity other than 
Aphrodite; and whoever worships the Supreme Deity, under 
whatever guise or name, worships Aphrodite; and whoever 
achieves communion with the Supreme Deity, achieves 
communion with Aphrodite. 

* * ate 

8. The universe is like a jewel of many facets. 
Aphrodite dwells in Heaven, the universal core of absolute 
reality and eternal life, unfathomable to the human mind. 
Aphrodite's Love spreads throughout the universe like an 
eternally rising sun. 

9. There can be no light without a source of light. 
Nor can there be good without a source of good. Love is 
the source of good. 

10. Darkness has no source. Neither does evil - 
which is chaos - have a source. As darkness is where 
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there is no source of light, so is evil where there is no 
Love. 


11. As the sun approaches its zenith, darkness turns 
into lovely shadows which enhance the beauty of light. Love 
is like a sun forever approaching, but never passing, its 
zenith. The time will come when chaos will turn into lovely 
shadows and goodness and happiness will reign supreme 
and unchallenged. 

12. The creative force of Aphrodite's Godhead 
spreads throughout the universe like an eternally rising 
sun. Thus did it spread to one of the many facets of the 
universe - the visible world torn asunder by chaos. And 
chaos gave way to order, and the blind elements obedient 
to the Divine law of Love, Beauty and Harmony, ceased to 
destruct and began to create. 

13. Ages followed upon ages, and the rays of 
Aphrodite's Love, penetrating into the furthest recesses of 
the universe, created new forms of life, until appeared the 
human being - still a creature of this visible world, yet 
filled with a thirst for Divine Love and a longing for the 
goodness and truth of Aphrodite's Heaven. It is that thirst 
for Divine Love, which is religion. It is that longing for 
the goodness and truth of Aphrodite's Heaven, which is 
morality. 

14. Love can only be free - freely given and freely 
taken. A human being cannot approach the Deity other than 
through love. A human being is free either to approach the 
Deity or withdraw from the Deity; either to accept the laws 
of Divine Love, or succumb to the evil of chaos. 

* * * 

15. All love is Divine. Love has no desire except 
its own fulfillment and perpetuation. Love grows only 
through love. 

16. Where Love appears, chaos recedes. Where 
chaos triumphs. Love withdraws. From chaos spring and 
to chaos, evil and suffering lead: hatred, ugliness and dis¬ 
cord, cruelty, anger, envy, jealousy, quarrelsomeness, 
ingratitude, injustice, enmity, contempt, despotism. 
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arrogance, rudeness, egoism, selfishness, greed, 
fanaticism, hypocrisy, stupidity, laziness, cowardice, 
frustration and despair. 

17. Where there is Love, there is Beauty. Where 
there is Love there is Harmony. There can be no love 
without kindness, gentleness, tenderness, affection, grati¬ 
tude, unselfishness, sincerity, courage, patience, intelli¬ 
gence, creativeness, fulfillment. 

18. A flower develops into a fruit or withers. A 
caterpillar develops into a butterfly or dies. It is a strong 
flower which develops into a fruit, and a strong caterpillar 
which develops into a butterfly. 

19. A creature of this visible world either develops 
into a Heavenly and immortal being or ceases to exist. Life 
springs from Love and exists only through Love. It is a 
creature possessed of a strong, inextinguishable love that 
develops into an immortal being. 

20. All nature sings to the human being of Love. 
His own soul and his own body yearn to love and be loved. 
The whole universe throbs with the Goddess's Own call: 
"Pursue Love, Beauty and Harmony. Shun hatred, ugliness 
and discord. " 

21. Love for any Divine creation is Divine and 
blessed by the Goddess, but there is no true love which 
does not rise above creation to embrace the Creator. For, 
all creation only transmits the Goddess's Own Love. Love 
finds complete fulfillment only in its Prime Source and 
Ultimate Object - the flower-faced, the sweetly smiling, 
the laughter-loving Aphrodite. 
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THE BASIC ASSERTIONS OF THE RELIGION 
OF APHRODITE 


1. The Supreme Deity and Creator of the cosmos is 
a Feminine Being Who creates, not arbitrarily, but organi¬ 
cally; 


2. The world is single in substance and essentially 
Divine in all its positive manifestations; 

3. The basic creative energy in the cosmos is Love 
of which Aphrodite is the Prime Source, Ultimate Object 
and Supreme Expression; 

4. Love is inseparably linked with Beauty and 
Harmony, and manifests itself, first and above all, in 
kindness; 

5. Love is the only source of both goodness and 
happiness; 

6. The pursuit of goodness and the pursuit of 
happiness are not mutually antithetical, but, on the con¬ 
trary, identical; 

7. Evil has no cosmic source, but even as dark¬ 
ness means merely the absence of a source of light, 
appears only in the absence of a source of goodness, that 
is, of Love; 

8. Love is self-perpetuating, self-developing and 
eternal, while evil is self-destructive; 

9. The Goddess is steadily developing the cosmos 
towards greater goodness and happiness; 

10. The purpose of every existing organism is to 
participate in the Divine creative effort; 

11. An organism which fulfills its purpose thereby 
achieves its own fulfillment, that is, happiness, and 
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ultimately attains immortality, while an organism which 
fails to fulfil its purpose frustrates and may ultimately 
destroy itself; 

12. True goodness and true happiness can best be 
achieved through obedience, not to countless, detailed rules 
of conduct, but to the single commandment: "Pursue Love, 
Beauty and Harmony; shun hatred, ugliness and discord; 

13. True religion rests, not on blind faith, but on 
the perception of basic, cosmic truths; the Goddess and the 
Laws emanating from Her being knowable, mankind must 
strive to replace religious faith with religious knowledge. 


THANKSGIVING HYMN 


(from The Ritual of The Church of Aphrodite) 


For the light and warmth of our sun, for the radiance 
of our moon, for the brilliance of our stars, we thank Thee, 
O Aphrodite. For the loveliness of our sky, for the sweet¬ 
ness of our air, for the magnificence of our seas, we thank 
Thee, O Aphrodite. For the fertility of our valleys, for 
the grandeur of our mountains, for the beauty of our forests, 
we thank Thee, O Aphrodite. 

For, Thou art the Universal Cause, and everything 
that breathes in Heaven, on earth and in the deep of the sea, 
is Thy creation. 

For the fragrance of our flowers, for the songs of 
our birds, for the fruits of our earth, we thank Thee, O 
Aphrodite. For the tenderness of our parents, for the 
embraces of our lovers, for the caresses of our children, 
we thank Thee, O Aphrodite. For the goodness of friend¬ 
ship, for the delight of cognition, for the enchantment of 
arts, we thank Thee, O Aphrodite. 

For, Thou art the Universal Cause, and everything 
that breathes in Heaven, on earth and in the deep of the sea, 
is Thy creation. 

For the gift of courage, for the gift of wisdom, for 
the gift of joy, we thank Thee, O Aphrodite. For the 
miracle of life, for the wonder of thought, for the hope of 
Thy Heaven, we thank Thee, O Aphrodite. For the happi¬ 
ness of Thy love, for the glory of Thy beauty, for the peace 
of Thy harmony, we thank Thee, O Aphrodite. 

For, Thou art the Universal Cause, and everything 
that breathes in Heaven, on earth and in the deep of the sea, 
is Thy creation. For Thy goodness to us, we thank Thee; 
for Thy goodness to us, we laud Thee; for Thy goodness to 
us, we extol Thee, O Aphrodite, the Universal Cause. Thy 
goodness we worship. Thy goodness we adore. Thy goodness 
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we bless, O Aphrodite, the Universal Cause. Thy goodness 
is the Source of all life. Thy goodness is the Core of all 
truth. Through Thy goodness alone, the whole cosmos 
exists, O Aphrodite, the Universal Cause. 

Blessed Thou art, O Mother of the cosmos, and our 
gratitude to Thee is like the sky that has no bounds, like 
eternity that has no ending, like Thy Own beauty that no 
words could describe. For, we thank Thee with every 
atom of our souls and bodies. O Aphrodite, holiest, 
sweetest, loveliest, most blessed, most glorious, most 
loving Goddess of Love. 
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